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RfTRW cT^PiVijnana Bhairava Tantra 
f^vq^^^|^U| ^fKlrHKNHHI^T: II ? II 

Sri Devi says: O Deva, I have heard in detail all that has been 
revealed through the union of Rudra and his shakti or what has 
emerged from the Rudrayamala Tantra. I have also understood 
Trika, or the three divisions of Shakti, which forms the 
quintessence of all knowledge. 

spqTft ^ Report ^ w^Ni qwg* I 

f^^^^^^^^TWill ^ II 

O Supreme Lord, in spite of everything that I have heard, 
even today my doubts are not dispelled. What is your 
reality, O Divine One? Are you the power or energy 
contained in sound from which all the mantras have 
originated? 



RfTRTO cT^PiVijnana Bhairava Tantra 

ft cfT ^3Wi^ TO TOlf # I 

MW^ftvl 3T ft 3T 3TRb^lrH*H. II 3. II 

Can your reality be perceived through the nine different 
ways by which one can enter the realm of higher 
consciousness, as enumerated in Bhairava Agama? Is it 
different from the procedure in Trishira Bhairava Tantra? 
Or can it be perceived through knowledge of the triple 
forms of shakti, ie. para, parapara and apara? These are my 
doubts, O Bhairava! 

^M^M 3TN ft ^^NR^TOT: I 

^sbU^H^ ^T ft 3T 3TRbW^M*H. II V II 

Is it nada and bindu or can it be known by concentrating on 
the ascending psychic centres or the unstruck sound which 
emanates without any vibration? Or is it the form of the 
obstructing half moon or else is it the form of shakti? 



RfTRW cT^PiVijnana Bhairava Tantra 

WIT ^ diirKlldl WT ^ fa^W II ^ II 

(Is your reality) transcendent and immanent or is it 
completely immanent or completely transcendental? If it is 
immanent (then the very) nature of transcendence is 
contradicted. 

^ ft ^tr^r ^r^t m w. i 
wtch^^t *ra^ ^ a?^i ii $ ii 

Paratva, or transcendence, cannot exist in the divisions of 
varna (colour), shabda (sound) or roopa (form). If 
transcendence is indivisible, then it cannot be defined or co- 
exist with composite parts. 



r\ -\ . r\ r\ 



3TOT3 $5 ^ RTO R:3N MF5 ^W^l 
TOS^T I 



RfTRW cT^PiVijnana Bhairava Tantra 



rs ♦ r\ -\ 



Wg Wg OTT ^5 cHUKIH< TO II ^> II 

O Lord, be pleased to destroy all my doubts completely. 
Then Bhairava says: Good, well spoken, O dear one! What 
you have asked about is the essence of tantra. 

^f^f^f^5^^^'TO^ S^H^RII C II 

Noble lady, although this is the most secret part of the 
tantras, yet I will speak to you about what has been 
expounded regarding the (defined) forms of Bhairava. 

FTFn^tqrj % Ti^OTTi^rfR 11 s 11 

O Devi, the sakara aspect of Bhairava is insubstantial and of 
no spiritual value, like the illusory dream-like web of Indra, 
and is also like the delusion of celestial musicians. 



RfTRTO cT^PiVijnana Bhairava Tantra 

%^5 3TO tfflf fe^qWdlrMHIH. II ?° || 

(The sakara sadhanas) are described for those people of 
deluded intellect, who are prey to distracted thought 
patterns or are inclined towards the performance of action 
and ostentatious rituals to traverse the path of meditation. 

cfr^cTt ^ ^1^1# *K<lRlH TO: I 

^ ^ ftmT ^T ^ STkb^lrH*: II ?? II 

In reality (the essence) of Bhairava is not the nine forms, nor 
the garland of letters, nor the three flows and not even the 
three powers of shakti. 



^N*^4i mfq ^ ^^NR^TOT: 



t\ ^ww^m ^ ^ ^iixbw^q^: ii ?r ii 



RfTRW cT^Vijnana Bhairava Tantra 

His (Bhairava's) form (cannot be perceived) in nada and 
bindu nor even in the obstructed half moon, nor in the 
piercing of successive chakras, nor docs shakti, or energy, 
constitute his essence. 

SW^dlHRft ^T «H<aMR|4>T: I 

These things have been told (about the form of Bhairava), 
like the tales used to frighten children, to induce people of 
immature intellect to follow the spiritual path, just as the 
mother entices her child with sweets. 

WI<H|cH>«JTWTlsfa: II ?¥ II 



Ultimately (that state of bhairava) cannot be measured in 
terms of time, space or direction, nor can it be indicated by 
any attribute or designation. 
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RfTRW cT^PiVijnana Bhairava Tantra 

^R^T ^ffcTl^RT "TOt Wl^HH: II ?H II 

One can have this inner experience fori oneself when the 
mind is free from modifications or thought patterns. The 
atman of bhairava, which is known as bhairavi, is then 
experienced as the bliss of one's own inner awareness, a 
state whose form is fullness, free from all contradictions 
(which is the abode of the entire universe). 



■n -\ ♦ r\ ♦ r\ 



^f^^^^^^^cqft || ^ || 

The essence of his nature is known to be free of dross and 
pervades the entire universe. This being the nature of the 
highest reality, who is the object of worship and who is to 
be pacified by worship? 



RfTRW cT^PiVijnana Bhairava Tantra 

^ WH TOFT ^R^T MK^d I 

W TO TO^T TO ^ 3^ffifeT II ?« II 

In this way the transcendental state of bhairava, which is 
described or sung of, is known by means of the absolute or 
highest form that is Paradevi, the highest goddess. 

*lRb*lRb^d)44$ 3T^ ^T R«RT: I 

^dW^ff^TOafa: TO?*T^: II \* II 

Just as shakti, or power, is not different from shaktimaan, 
the holder of power, similarly parashakti, the highest 
power, who is the essence of the absolute (and therefore) 
identical with dharma, can never be separated from 
Bhairava, the possessor of dharma. 



^ ^jfl^T *lRb<4fdRxbl Wfi&ti I 
%3c5^M«HTlWi STWtsq JTOH II W II 



RfTRW cT^PiVijnana Bhairava Tantra 

(Just as) the power to burn is not separate from fire, 
(similarly parashakti is not different from Bhairava). 
However, it is imagined as separate in the beginning, as a 
preliminary step towards entry into its knowledge. 

3^r?t feMt F^i^t ^ fw^ ii ro H 

One who enters the state of shakti has the feeling of 
identification with Shiva, without division. Then one verily 
becomes like the form of Shiva. In this context, it is said that 
Shakti is the face of Shiva. 

WR T^RFIT^ H^tNT f^R: TO II Rl II 

Just as space, direction and form are revealed by the flame 
of a candle or the rays of the sun, similarly Shiva is revealed 
by the medium of Shakti, O clear one. 
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RfTRTO cT^PiVijnana Bhairava Tantra 

f^%H>l^lrMT ^ oMM^IN^Mdl II RR II 

Sri Devi said: O Lord of the Gods, who bears the trident 
and skulls as ornaments, (tell me) of that state (which is) 
devoid of time, space and direction and free from (any) 
characteristics. 



WIN^^^f <TO tft 3^ W. I 

W ^*FIf*i3fa ^T^rr ^ lf| TO II ^ II 

By what means can that state of fullness of Bhairava be 
achieved, (and) how does Paradevi, the highest Shakti, 
become the face (or entrance of Bhairava)? Tell me (this), O 
Bhairava, in the manner (whereby) I shall know it 
completely. 
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RfTRW cT^PiVijnana Bhairava Tantra 

2ftTO33T^ I 

3^3 WW 1M ^M NfMlrHI MiNidl I 

vi^frlfed^l^R ^Hiun^Rdl wsfai || ^tf II 

Sri Bhairava said: Paradevi, whose nature is visarga, or 
creation, manifests as the upward prana and the downward 
apana. By fixing the mind at the two points of generation 
(of prana and apana), the state of fullness results. 

TT^TtS^Ml^TN N^^IMcldHra: I 
■^oqr -to*^ WT a}^ 3<J: II RH II 

When the ingoing pranic air and outgoing pranic air are 
both restrained in their space from their (respective points 
of) return, the essence of bhairava, which is not different 
from bhairavi, manifests. 
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RfTRW cT^PiVijnana Bhairava Tantra 

R%^f^T W^ cTCT W^Mdl II ^ II 

When Shakti in the form of vayu or pranic air is still and 
does not move swiftly in a specific direction, there develops 
in the middle, through the state of Nirvikalpa, the form of 
Bhairava. 



^% STRHFTKTi 31W 3TRT: STO^ II ^ II 

When Kumbhaka takes place after Puraka or Rechaka, then 
the shakti known as shanta is experienced and through that 
peace (the bhairava consciousness) is revealed. 

^IH^lf^MUimr^f ^TTci^dilfrH+IH. I 

FWhii*Uifl$Rt ^trf^Htot^t: II Rt II 
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RfTRW cT^PiVijnana Bhairava Tantra 

Concentrate on the shakti arising from the root like the rays 
of the sun, gradually becoming subtler and subtler, until at 
last she dissolves in the dwadashanta and bhairava 
manifests. 

33*f Tjferq qi^dN<rd *[^T: II ^ II 

(Meditate on that shakti) moving upwards like lightning 
through all the chakras one by one to the dwadashanta. 
Then at last the glorious form of Bhairava dawns. 

^5^TO^^T TJrr^T ^Wd: f^R: II \° II 
The twelve (centres) should be pierced successively 
through proper understanding of their (associated) twelve 
letters. Thus becoming liberated from the gross then the 
subtle, one by one, at the end (of its journey) the kundalini 
becomes Shiva. 
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RfTRW cT^PiVijnana Bhairava Tantra 

cRT^^Rf^lT^m^lT I 

Rffeq TO ^T WU&i m*WR: II \l II 
Then, having filled the tip of moordha (forehead) and 
crossed the bridge between the eyebrows, the mind rises 
above all dichotomizing thought patterns and 
omnipresence (prevails). 

^TRcJtsgrR ^ 5^TT f^ *FKl II ^ II 

Like the live different coloured circles on the peacock's 
feathers, one should meditate on the five voids. Then by 
following them to the end, which becomes the principle 
void, enter the heart. 

fe^rc wfc ^ $ ^m f^HT i 

^ $ ^ q^ TO *Wi^5faT TO^T II ^ II 
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RfTRW cT^PiVijnana Bhairava Tantra 

In this way, wherever there is mindful awareness, either on 
the void, or on another (object such as a) wall, or on an 
excellent person (such as guru), gradually the boon of 
absorption into the self is granted. 



3^*T Wm ^^^^TOL^^rTfR || \\j || 

Having closed the eyes, and fixing the attention at the 
crown of the head, gradually stabilize the mind and direct it 
towards the goal, which will become discernible. 

Wild Wc4f^| ZxZR ^qT ^: wt&ti II ^ II 

One should meditate on the inner space of the medial nadi 
(sushumna) situated in the central axis of the body (the 
spinal column), which is as slender as a fibre of the lotus 
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RfTRW cT^PiVijnana Bhairava Tantra 

stem, and then by the grace of Devi, the divine (form) is 
revealed. 

fg f^f shHI^H cFR^ "WU McT: II \$ II 

By using the hands (as tools) to block the entrances in all 
directions, the eyebrow centre is pierced and bindu (or 
light) is seen. Being gradually absorbed within that, the 
supreme state is realized. 

^TRRT: #TO»^^IWfdc»HI$fdH. I 

R^ f^TRt 1^ OTRt VZn^Tt qFJ: II ^ II 

Whenever one meditates upon the subtle lire, in the form of 
a tilak (like the mark on the forehead), or on the bindu at 
the end of the shikha, a condition of agitation and shaking 
is produced, followed by absorption and dissolution in the 
cave of the heart. 
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RfTRW cT^PiVijnana Bhairava Tantra 

ST^WM R^TRT: qt WuW*$m II \t II 

One, who is adept in listening to the unstruck sound in 
anahata, (which is) uninterrupted like a rushing river, 
attains the supreme state of Brahma by mastery of 
shabdabrahman, the form of Brahman as sound. 

fWWW^WIW II ^ II 
O Bhairavi, one who repeats the Pranava (Aum) perfectly, 
while concentrating on the void for protracted periods, 
experiences the void, and by that void the transcendental 
shakti (is revealed). 

W™ W*W™ ^l+K: ^Tl^TOL II Mo || 
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RfTRW cT^PiVijnana Bhairava Tantra 

Whoever contemplates even on the matras or letters (of 
Aum) from first to last, in the form of void, verily that 
sadhaka by meditation on the void becomes the void. 

3FFERcTT: S^( M<oiJ)Hc|^< II Ml II 

When one-pointed awareness on the prolonged inner 
sounds of different musical instruments, such as stringed, 
wind and percussion, is gradually established, in the end 
the body becomes the supreme space. 

SR^M^HKM: ^iNKI^r^: II MR II 
By repetition of all the gross letters of the bija mantras 
successively, including the 'M', (and meditating thus! on the 
void within each sound, one verily becomes Shiva. 
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RfTRW cT^PiVijnana Bhairava Tantra 

R%^qTM^TF7 fro^^s^ ii m\ ii 

All the directions should be contemplated upon 
simultaneously in one's own body as space or void. The 
mind (too) being free from all thoughts becomes dissolved 
(in the vacuous space of consciousness). 

SrcW^WTCfT 3TOT SJfWlT W. II tftf II 
One who contemplates simultaneously on the void of the 
back (spinal column) and the void of the root becomes 
void-minded (completely free of all thought constructs or 
Vikalpas) by that energy which is independent of the body. 

"W^ W&F* W*0 Mmk^Kfi i 

^NMN%c^l^lf^lN^c^^^T?T: II tft II 
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RfTRW cT^Vijnana Bhairava Tantra 

By steady contemplation on the void of the back 
(sushumna), the void of the root and the void of the heart 
simultaneously, there arises the state of nirvikalpa, which is 
free from thought constructs. 

ci^t sj^to w\^ $wm^ i 

Rffeq M&bcrMI ROT^f^^Rl^ || ^ || 

If one concentrates on the body as a void, even for a 
moment, with the mind free from thought, then one attains 
thoughtlessness and verily becomes that form of void 
(known as Bhairava). 

W( ^Tcf ^ fairly j^n\ | 

f^N^xid'W^ *n^n ^t r«rt vati ii ^ n 

O gazelle-eyed one, concentrate upon all the constituents of 
the body pervaded by space, so that the thought becomes 
steady. 
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RfTRW cT^Vijnana Bhairava Tantra 

^f%f^^d^^n^^W*TOU Mt II 

One should contemplate on the skin of the body as a mere 
wall or partition with nothing inside it. By meditating thus, 
he becomes like the void, which cannot be meditated upon. 

fSJTORt R^TTST: q^P^OT^R: I 

3W^dl: ^*R qt ^TTHI^HI^Ici II *^ II 

O embodiment of good fortune, one who contemplates with 
closed eyes and one-pointed concentration on the mantra in 
the middle of the lotus in the heart space achieves the 
highest spiritual realization. 

TOT: WlikHI gT^TRT HHloWldl I 
W^<H^f ?It^5^I 5TOd II \o || 
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RfTRW cT^PiVijnana Bhairava Tantra 

When the mind is dissolved in dwadashanta by steady 
awareness and steady practice, the true nature or essence of 
the goal manifests everywhere in one's body. 

^^R#JiT^fe^ i^q^ ii w ii 

By bringing the mind forcibly to dwadashanta again and 
again, however and wherever possible, the fluctuations of 
the mind diminish day by day, so that each moment 
becomes an extraordinary state. 

^S f^Rl^t 51WHHW^I W. II ^ II 

One should contemplate that one's own body has been 
burnt by Kaalagni, arising, from the movement of time. 
Then at last one will experience tranquility. 
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RfTRW cT^Vijnana Bhairava Tantra 

W<^ Wm$ ^ ^n^T RhbcrMd: I 

^cH-MdH: W^ 1 W^ 1 ^t *R^ II ^ II 

In the same way, having meditated with an unwavering 
and one-pointed mind on the entire universe being burnt 
(by Kaalagni), that man becomes a godman or attains a 
supreme state of manhood. 

^1 ^JRf 3TN ^W^dilfui ^ I 

d^TR ^TR R^l vzn^l^ sq^ q^j II W II 

Dharana on those constituents which comprise one's own 
body and the whole universe, such as the tattwas and 
tanmatras, from subtle to subtlest, leads to the source of 
existence. (In this way) Paradevi, the supreme goddess, (is 
revealed) at the end of meditation. 
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RfTRW cT^PiVijnana Bhairava Tantra 

to ^ gfcf ^TfrK ^(l^T gl<#HlH< I 

srf^J 1^ ^1^5^: <Wld«*Wl^ld. II ^ II 

Having meditated on the gross and weak shakti in the 
twelve Indriyas (thus making it subtle), one who enters the 
heart space and meditates there attains mukti and becomes 
liberated. 



r\ -\ rs N 



^5^TO^^T ^T^^ T^fel: II ^ II 

By meditating on the entire form of the universe and the 
course of its development through time and space, 
gradually dissolve the gross into the subtle and the subtle 
into the state of being beyond, until the mind is finally 
dissolved (into pure consciousness). 
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RfTRW cT^PiVijnana Bhairava Tantra 

3^q ^q RWf TO^, ^RRT: I 

S^srfwn cf^f IN SERcn TTft^q: II <V8 II 

By this method one should meditate on all the sides or 
aspects of the universe up to the Shiva tatwa (which is the 
quintessence) of all. In this way the experience of the 
supreme reality arises. 

f^Wd-H^Rl ^(^ faFWldl I 

^qTO^t^T^T^qRi^i^|| v II 

O great Goddess, one should concentrate on this universe 
as nothing but void. Dissolving the mind also like this, one 
then experiences the state of laya, or total dissolution. 

^rf^n^I d§ ftfrKr^lTHI RMSm. I 
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RfTRW cT^PiVijnana Bhairava Tantra 

One should fix his sight (on the empty space) inside the pot, 
leaving aside the enclosing structure. Thus, the pot bei ng 
gone, the mind will at once be dissolved (into the space). 
Through that laya the mind becomes completely absorbed 
(in the void). 

Mft W^ *fT% lf%#JT: 5RTO II ^o || 

One should fix his gaze on a treeless place, like bare 
mountains or rocks, where there is no support for the mind 
to dwell on. Then the modifications of the mind become 
less and the experience of dissolution takes place. 

^WHNiTl^lM sqT^T ^ ^fTTTTO^ I 

^\^m ^ ^m *n^ ^ to^r ii $i ii 

One should think of two objects, and in the event of such 
knowledge being matured, then cast both aside and dwell 
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RfTRW cT^PiVijnana Bhairava Tantra 

(on the gap or space) in the middle. Having meditated in 
the middle, the experience of the essence arises. 

^T ^OTZTRTO N^fl^lfd *IFRT II <R II 

When the mind is restrained to one object of awareness, 
casting all others aside and not allowing movement to lake 
place from one to another, then inside that perception the 
awareness blossoms. 

wi M. ft^i ft w\^j qraT^i i 
^rqftfeeq^ wm wft^r: n %\ 11 

One should concentrate with an unwavering mind on all 
existence, the body and even the universe simultaneously 
as nothing but consciousness, then the supreme conscious- 
ness arises. 
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RfTRW cT^PiVijnana Bhairava Tantra 

3^&m WV®§ 3RT^3T ^fe^rRT: I 

WJ\ fW^N^Hfl^H^n^R II W II 

From the fusion of both vayus (prana and apana) inside or 
outside (the body), the yogi attains equilibrium and 
becomes fit for the proper manifestation of consciousness. 

^NrWI^HHcl ^RR^TM W. II ^ II 

One should contemplate simultaneously on the entire 
universe or on one's own body filled with the bliss of the 
sell. I hen through one's own nectar, one becomes alive with 
the supreme bliss. 



J\ -N -\ 



^B TTIR^t %T ^T^R^T^ II ^ II 
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RfTRW cT^PiVijnana Bhairava Tantra 

O gazelle-eyed one, verily by applying the performance of 
religious austerities, great bliss arises immediately, by 
which the essence is illumined. 

NMlc^'W^N^M STO WT ^R. II ^ II 

By blocking all the channels (of perception) the prana- 
shakti moves slowly upwards (through the spinal column). 
At that time, feeling the sensation of an ant crawling in the 
body, one experiences the supreme bliss. 

ci^nnhi ^ 3 fart ^®m fsra. I 

%^5 m^q m WU^F ^^ II \c II 

One should throw the blissful mind into the fire (manipura 
chakra) in the middle of that fibre-like lotus stalk 
(sushumna) or into that which is only full of air (anahata 
chakra). Then one is united with the remembrance of bliss. 
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RfTRW cT^PiVijnana Bhairava Tantra 

^^^d-^HI ^p;^ll^ II W II 

By the union with shakti there is excitation and in the end, 
one is absorbed into shakti. That bliss (of union) which is 
said to be the nature of Brahman (ever-expanding 
consciousness), that bliss is (in reality) one's own self. 

^R^SH^fe: <3J)<*J<d<W *KlrHid: I 

ST^WTtsfq ^T ^l*K<H^: II vso || 
O Queen of Gods, the bliss of a woman is attained even in 
the absence of shakti. By fully remembering and absorbing 
the mind in the experience of kissing, hugging and 
embracing, the bliss swells. 

3tr^ ^m m^^i wx& farrai i 

^TFK^cFl^n^T ^W-HHT W. II vs? II 
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RfTRW cT^PiVijnana Bhairava Tantra 

When great joy is obtained (through any event such as) 
meeting with relatives, one should meditate on that with 
one-pointedness, until the mind becomes absorbed and the 
bliss ever arises. 

^MH^dl^lfKflH^M^wPTO. | 
^N^RdN^t ^H^^ft W. II ^ II 

If one concentrates on eating and drinking and the 
happiness obtained by that joy of taste, from such 
contemplation of enjoyment arises the state of fullness, 
which then becomes supreme joy or bliss. 

HldlRRm^lWKI^flK«4*dlrH^: I 

#IW1#1 *M^i^T?q?TT II ^ II 

As a result of concentration on the pleasures of the senses, 
such as music or song, the yogis experience equal 
happiness (or pleasure) within. By being (thus) absorbed 
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RfTRW cT^PiVijnana Bhairava Tantra 

the yogi ascends beyond the mind and becomes one with 
that (supreme). 

cm cm MiM^WI^I UWdd II ^V II 

Whenever there is satisfaction of mind and the mind is held 
there alone, the nature of supreme bliss manifests. 

srtom terqt wm 3TW^ I 

^fR^T Wm *\&(\ q^T ^ TO^B II ^ II 

By entering that state preceding sleep, where the awareness 
of the outer world has faded, (the mind is absorbed in the 
threshold state) which the supreme goddess illumines. 



cT^WT ^4<lMK<l*l^ *McQ$d I 
^f&M^^T c#T WlrH^I TO^R II ^ II 
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RfTRW cT^PiVijnana Bhairava Tantra 

By gazing on the space that appears variegated by the rays 
of the sun or an oil lamp, there the nature of one's essential 
self is illumined. 

#TO S%ffi3 ^ MiNlfH: TO^B II vsvs II 
At the time of intuitive perception (the attitudes of) 
karankini, krodhana, bhairavi, lelihanaya and khechari are 
revealed, whereby the supreme attainment manifests. 

jjsrw fcfrfe £<wm<? fwwi i 

fom cR5R#=J TO ^fTT Hfri4^dL II ^ II 

Seated on a soft seat, by means of one buttock, with the 
hands and legs relaxed, at this time the mind becomes full 
of transcendence. 
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RfTRW cT^PiVijnana Bhairava Tantra 
^aftftl TO |^lW»f d^ldl II ^ II 

Sitting in a correct posture and curving the arms and hands 
into a circle, fix the gaze inside this space. The mind 
becomes peaceful by this laya. 

#Wf^RTO^TreRsR3UI Co \\ 

One should steady the gaze (without blinking) on the gross 
form of any object. When the mind is transfixed and made 
supportless (without any other thought or feeling), it at 
once acquires the state of shiva (transcendence). 



"N *\ f~\ f~\ 



#ir wm $ fcr?T: strt 5^e ii a 11 
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RfTRW cT^PiVijnana Bhairava Tantra 

(Placing) the middle of the tongue in that which has been 
opened widely and throwing the consciousness in the 
middle, mentally repeating 'Ha', the mind will be dissolved 
in tranquility. 



*\ N r\ 



^^^WTOTOT1?#^1W^LII CR II 

While sitting or lying down, one should think of one's own 
body as being supportless (suspended in space). Then, in a 
moment (the samskaras or thought constructs) of the mind 
being reduced, it ceases to be a reservoir (of old mental 
dispositions). 



SRTRt *TTO ^ tft R4w*<3[T5p^ II t\ II 
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RfTRTO cT^PiVijnana Bhairava Tantra 

O Goddess, as a result of slowly swinging or rocking the 
body, one attains a tranquil state of mind and floats into the 
stream of divine consciousness. 

O Devi, having fixed the gaze continuously on the clear sky 
(without blinking) and with a steady awareness, at once the 
nature of Bhairava is achieved. 

drH^WlWd^TT^ "H^lM^L H <^ H 

One should contemplate on the sky as the form of bhairava 
(until it is) all absorbed in the forehead. Then all that 
(space) will be entered by the essence of light in the state of 
bhairava. 
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RfTRTO cT^PiVijnana Bhairava Tantra 

m^ to ^q si wHTiiW)^^ ii ^ ii 

Knowing a bit about duality, the outer light and darkness in 
the manifest world and so on, one who again experiences 
the infinite form of Bhairava procures illumination. 

Sftt *fFPR^q TO WMfd II a> II 

Like this, one should ever contemplate on the terrible 
darkness of night during the dark fortnight of the moon, if 
he desires to attain the form of bhairava. 

s&m %^ ^q ^icRi^FfRi ?m^ n cc 11 
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Similarly, while closing the eyes, one should contemplate 
on the profound darkness spreading in front as the form of 
bhairava. Thus he becomes one with that. 

MM^II^ ^ d^lcHT TO^B II ^ II 

Whoever restrains even the same sense organ enters the one 
void without a second by this obstruction and there the 
atma, or self, is illumined. 

3^T tft *HHT fTHR: WW II <*><> || 
O Devi, by recitation of akaara, the letter 'A', in the absence 
of bindu and visarga, a great torrent of knowledge of the 
supreme Lord, Parameshvara, at once arises. 
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W flRUrHHI fwiRT NM f^ I 

f^l^f^^^*RRff*ill <\l II 

When the mind is joined with the visarga, at the end of the 
visarga it is made supportless. In this way the mind is 
touched by the eternal Brahma, or the supreme 
consciousness. 

^TRl^R ^lrHHH^NRRmHI<tdH. I 
pRT^ITHB: STfrfi: ^^q^T^T II <tt II 

When one meditates on one's own self in the form of 
unlimited space (in all) directions, the mind is suspended 
and shakti in the form of consciousness is revealed as the 
form of one's own self. 

ftft^i™^ ^Wi^llRHT ?T?T: I 
^ %fff ^T TO RlfoT TIB: II <tt II 
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At first one should pierce any limb of the body a little bit 
with a sharp, pointed needle or any other instrument. Then 
projecting the consciousness there, verily there is 
movement towards the pure nature of bhairava. 

RrlM-d:^fdHlRr1 ^MHI^fd I 
fe^RTW^f^^^f^^^UI VJ II 

By contemplating thus, the antahkarana, or inner 
instrument of mind, and so on is non-existent within me, 
then, in the absence of vikalpas (thought constructs), one 
becomes free from the vikalpas. 

^nf^rf ?f^Rf 3^q^ yvpv&i II ^ II 

Maya is the delusive principle residing (in manifest 
existence), causing name and limited activity. Considering 
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thus the nature or functions of the various elements, one 
(realizes that he) is not separate (from the supreme reality). 

^ ^ U^dl ddW^ #^ II ^ II 

Observing the desires, which spring up in a flash, put an 
end to them. Then verily (the mind) will be absorbed in the 
very source from which they have arisen. 

^T^S^^^dW^H^R^T *R^ II ^ II 

(One should contemplate thus:) when my desires do not 
produce knowledge, then what am I? Indeed being 
absorbed in the essence I am, and identifying with that, one 
becomes that. 
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f\ •N "S 



^NW^RT ffR ^R NtT H^TO. I 

^IrH^MUM^dl'Wd'WT^^R II ^ II 

When desire or knowledge arises, one should fix the mind 
there, thinking that to be the very self. Making the mind 
absolutely one-pointed (in this way), he realizes the essence 
of the tattwas. 

HHW-d Wfn^FRTOlt ^WIrH**i I 

d^RT: ^<wfa5d$ ^H|41 f^R: m II ^ II 

O dear one, (compared to absolute knowledge, all relative) 
knowledge is without cause, and thus becomes baseless and 
deceptive. In reality, knowledge does not belong to any one 
person. Contemplating like this, one becomes Shiva. 



3JcR cRTC W{ sncrcwrclMvBH: II ?°° 
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He (Bhairava) is of the nature of undifferentiated 
consciousness in all embodied forms. Therefore, those 
persons who contemplate on all creation pervaded by that 
consciousness, transcend relative existence. 

^T^N^TH^I^^ Ich4» N* I 

1^ MRrlWdi ^T drlT^l^c|R|bi|d || ?o? || 

When lust, anger, greed, delusion, arrogance and jealousy 
are seen (within), having fixed the mind completely (on 
these), the underlying tattwa, or essence, alone remains. 

Wm ^TRcT: Wl q^cTSJ ^=Tl&H: II \°\ II 

Meditating on the manifest world as imagined or illusive, 
like a magic show or a painting, and seeing all existence as 
transient, happiness arises. 
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r\ ♦ r\ r\ -\ 



WT fTFBt ^ ft dv^c|fe|bi|d || ?o^ || 

O Goddess, the mind should not dwell on pain or pleasure, 
but the essence that remains in the middle (in between the 
opposites) should be known. 

^^^^fT^FWJ^T^#^lll ?oy || 

Abandoning consideration for one's own body, one should 
contemplate with a firm mind that, 'I am everywhere'. 
When this is seen (by means of concentrated insight) one 
does not see another and thus becomes happy. 



^ Wl?f ^m ^mfafd WF\: II ?o^ || 
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Contemplating on that special knowledge, for example, the 
analogy of the jar, or that the desires, etc. exist not only 
within me but everywhere, one thus becomes all-pervasive. 

#R^RWSfeiTO^WJM II ?of= || 

The subject-object consciousness is common to everybody. 
Yogis, however, are especially alert regarding this 
relationship. 

$m\ w*i(kw cqw srrft ^%*i^ n ?<>* h 

Contemplate on consciousness, such as one's own and even 
in another's body as well. Thus abandoning all physical 
expectation, one becomes all-pervasive in the course of 
time. 
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cKlrHM^IrH^ WT *R#*R II ?<><; || 
O gazelle-eyed one, having free the mind of all supports, 
one should refrain from all the Vikalpas (thoughts/counter- 
thoughts). Then, the self becomes one with the supreme Sell 
in the state of bhairava. 



*i%: ^Nten ^ sqm: qw*^: I 

The supreme Lord, who is omnipresent, omniscient and 
omnipotent, verily, I am lie and 1 have the same shiva- 
nature. (Contemplating thus with firm conviction, one 
becomes Shiva. 



m? mwwzU fww R^n: n ??© 
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Just as waves arise from water, (lames from lire and light 
rays from the sun, similarly die waves of bhairava, which 
produce die different emanations of die universe, are verily 
my source. 

SJR^T SJR3T stfftoT rTOR*JM qRRRl I 
STRttlRbRRWUI q^j ^f^TTO ^TT II IU II 

Whirling the body round and round until it falls on the 
ground makes the energy causing commotion at once 
(become static). By dial cessation the supreme slate appears. 

gTRf^^MS^T^nS^IMIN-d^H 3T I 
^ld*lf^fWN*l#^ TO 3<J: II m II 



Being powerless to perceive objects due to ignorance or 
wrong perception, if one is able to dissolve the mind by 
absorbing it on the erroneous perception of objects, then at 
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the end of commotion brought about by that absorption, 
there the form of Bhairava appears. 

%^ STTO *TOT ^TCT: W*Wl3l4): II U\ II 

Listen, O Devi, as I am telling you about this (mystic) 
tradition in its entirety. If the eyes are fixed in a steady gaze 
(without blinking), kaivalya will arise immediately. 

<hh>*H wit: <§&[ mtm cT^N ^ I 

3T^^^^5 VZ(M^%^ ^RT?R^ II UV II 

Contracting (or closing) the openings of the ears and also 
the lower opening (reproductive /excretory organs) in the 
same way, and then meditating on the palace of the 
anahad (unstruck) sound within, one enters die eternal 
Brahma. 
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afecrM*ra: ^U|<HrW(^Tl^q: ?§&{ II ??H II 

Standing above a deep hole or well and looking steadily 
downward (into the abyss), the mind becomes entirely free 
of vikalpas and dissolution immediately manifests. 

^ ^ to ma ^ 3T*rrsn ^t i 

^ ^ RNicii^rr ^n^^ii^ mofe n m n 

Wherever the mind moves, whether outwards or inwards, 
there the all-pervasive slate of shiva will go. 



^q d^CTf^lN^II^RdlrHdl II ??« II 

Wherever the consciousness leads through the channel of 
the eyes, by contemplation on that object alone being of the 
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same nature as that of the supreme, absorption of mind and 
the state of poornatva are experienced. 

f^^rq^t ^Wrrmt ^n ii nc n 

At the beginning and end of sneezing, in terror, sorrow or 
confusion, when fleeing from a battlefield, during (keen) 
curiosity, or at the onset or appeasement of hunger, that 
state is the external existence of Brahma. 

<W*l{R PRNR $^T WM SRJ: II m II 

Leave the mind aside when memorable objects of die past, 
such as one's country or land arise, making one's body 
supportless; then the omnipresent and mighty Lord 
manifests. 



51 



RfTRW cT^PiVijnana Bhairava Tantra 

O Goddess, momentarily casting the gaze on some object 
and slowly withdrawing it with the knowledge and 
impression of that object, one becomes the abode of the 
void. 

^l^lfjHxbHI ^l^ft ^TTO Tffcf: I 

*IT STfrr:: STlfft R^t ^r(t clef: f^R: II W II 

That, intuition which emerges from the intense devotion of 
one who is perfectly detached is known as the Shakti of 
Shankara. By contemplating regularly on that (shakti), 
Shiva (is revealed) there. 

^tc^rr; ^ftr ^h% W^ i 

^m j^m \^zn^T M^ffsfq sreTrRB n irr ii 
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When one perceives a particular object, vacuity is 
established regarding all other objects. (Contemplating on 
that (vacuity) verily, even though the particular object is 
still known or perceived, the mind rests in tranquility. 

^ ^M^-W^RlftlGkeM: ^# W. II W II 

What people of little understanding believe to be purity is 
neither pure nor impure to one who has experienced shiva. 
Nirvikalpa, or freedom from vikalpas, is the real 
purification by which one attains happiness. 

^ ^[ *JN: ^IWI^MN W^i I 

^ ^ d^fdi^ui q^fS^fc^TT *#: II TO II 

The reality of bhairava dwells everywhere, even in ordinary 
people. By contemplating thus, "There is nothing other than 
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Him," one attains the non-dual state (of homogenous 
awareness). 

w\i ?m ^ m ^ m\ hhmhh4i: ii 

^m: mR^miRb m^n ^# *R^ II W II 

One who makes no distinction between friend and foe, 
honour and dishonour, knowing Brahman to be full in itself 
(all pervading), becomes supremely happy. 

iH^NM^Tbl ^ W 5WTO II W II 

One should never think in terms of friendship or enmity. 

Being free from (this idea) of friend and foe, in between the 

brahma bhava, or nature of supreme consciousness, 

blooms. 
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*$& ^wm ^T^l ^*ITWi I 

^pf to *m c^ *fcOT*R: II ?Rvs II 
By contemplating on bhairava as all that which is void and 
cannot be known, grasped or imagined, at the end 
realization takes place. 

^TUT^l^ TO f<3T HTORt fWlRw II W II 

Fixing the mind in the outer space, which is eternal, 
without support, void, omnipresent and beyond estimation 
or calculation, one enters into the formless, unmanifest 
dimension. 



^ ^ to ^ ?rrra:^m ^m*i 



MK^^M^«R^T R^T^^T^n TOl II m II 
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Wherever the mind dwells, casting that aside that very 
moment, the mind becomes supportless and free from 
disturbance. 

*TOT ^Nk^^TB ^t 5qTTOSftR5 I 
#TO^r^q fl^dNKUllh^c): || i\o || 

The word Bhairava denotes he who dispels all fear and 
terror, who howls and cries, who gives all, and who 
pervades the entire universe (manifest and unmanifest). He 
who constantly repeats the word bhairava becomes one 
with Shiva. 



-\ r\ r\ r\ rs 



3ff ^W^TT^ MldMlrlMfl^: I 

At the time of asserting, "1 am," "This is mine," and so on, 
by inspired meditation on Fat (that highest reality), the 
mind becomes supportless. 
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^Ki^hot ^N^di^sqi^q^: ii m n 

Meditating every moment on the words: eternal, 
omnipresent, supportless, all-pervasive, master of the 
universe, one attains fulfilment in accordance with their 
meaning. 

ft dT«jf*K^lc*W m ^IW^ cR3. II l\\ II 

This world is (illusory) like magic, devoid of any essence. 
What essence exists in magic? Being firmly convinced of 
this, one attains peace. 



3TRTM MN+KHI fi HR f> ^ 3T $m I 
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How can there be knowledge or activity of the changeless 
atman, or self? All external objects are under the control of 
knowledge. Therefore, this world is void. 

MfdNHH^l^^f^^ N^^cld: II m II 

There is neither bondage nor liberation for me. These scare 
cowards and are the reflections (projections) of the intellect, 
just as the sun is reflected in water. 



SPs^lH *pf ^a|:<5lll^HW|H*i 



s^K^IM WFm *cRS[: WIcHH 3cRT II l\$ II 

All the doors of perception produce pain and pleasure 
through contact with the senses. Thus, casting aside (the 
sensory objects) and withdrawing (the senses) within, one 
abides in one's own self. 
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5lMM*l^ m ^llrHT M*l*l*: I 

4*fa4*SN|cMlc5lM ITO RWB II ?^vs II 

Knowledge reveals all and the self of all is the revealer 
(knower). One should contemplate on the knowledge and 
the knower as being one and the same. 

TTTO %RT STkbilrHI ^T ^$>TO*i I 

^imqR#ii^i^^^: ii t\c ii 

O dear one, when the mind, awareness, energy and 
individual self, this set of four dissolves, then the state of 
bhairava manifests. 

^^TrRM ^ q^IT^T HR&5R: II W II 

O Goddess, I have briefly told you more than one hundred 
and twelve ways whereby the mind (is rendered still) 
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without any surge of thought, knowing which people 
become wise. 

3^ %?R *JrPT ^TTO TO: *Wi I 

3HT ^W W^T *INI#^K*: II W<> II 

One attains the state of bhairava, if established even in one 
of these (one hundred and twelve dharanas), and by his 
speech he confers blessings or curses. 

3M<|*Kdlflfcl ^sfqrnf^pnf^cl: I 

#i*l M tft wiUmiRN: ii m n 

O Goddess, (by virtue of even one of these dharanas) the 
sadhaka becomes free from old age, attains immortality and 
is endowed with siddhis, such as anima, etc. He becomes 
the darling of all yoginis and master of all siddhas. 
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-\C 



^ ^ W$& WTT3? W^ II W II 

The Goddess said, O great Lord, if this is the nature of the 
supreme reality, he is liberated while living and not 
affected (by the activities of the world) while active. 

^m ^t TTIFT^ <£^ ^3? ^(B || w\ || 

Thus (Devi) said, O great Lord, (tell me) in the established 
order, who would be invoked and what would be the 
invocation? Who is to be worshipped or meditated upon 
and who is to be gratified by that worship? 

1^ ^F7 3T tRTt ^F\i ^F7 ^ ft ^W{ I 
^tTO^H I 
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^m WIT 3TUT *^%r *p\w\ II ?** II 

(Devi continues), to whom should the invocations be made; 
to whom should oblations be offered during the sacrifice 
and how should these be done? Sri Bhairava said, O 
gazelle-eyed one, these acts are verily the gross forms of 
worship. 

^Tt ^T: *ft *n% *fFRT WB ft ^T I 

SR: #S5f ^ Hl^t H^lrHI 5T2J fe[: II W II 

Contemplate on the thought of being in the supreme 
consciousness again and again; this is also japa. That self- 
sound (which is spontaneously produced) is verily the soul 
of mantra. Japa is done like this. 

«TR ft RSJ^T ^feRkl+KI PrcTSFTT I 

^ ^ sqR ?lfftlT^^£WIK*<^HI II W II 
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When the intellect becomes steady, formless and without 
any support, meditation is verified. Imagination of the form 
of the divine with a body, eyes, mouth, hands, etc. is not 
meditation. 

ROT^q TT^T^Ttra ^T ^TT U^^T^: II W* II 

Offering of flowers, etc. is not pooja, or worship, but 
making one's mind steady in mahakasha, the great void, 
(and thoughtless) in nirvikalpa is worship indeed. From 
such reverence, dissolution (of mind) takes place. 

^Rdi*Kdi *pt ^m^^faT 11 w n 

By being established in any one of the practices (described) 
here, whatever (experience) is produced, develops clay by 
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day until the state of absolute fullness or satisfaction is 
attained. 

1^ wm m$ ^ fFT^dHi^i ii m 11 

The real oblation is (made) when the elements and sense 
perceptions along with the mind are poured as oblation 
into the fire of the great void (i.e. bhairava or supreme 
consciousness) using the consciousness as a ladle. 

WTT^Nnht 3iiuiicH4<w q^m n ?v> n 

O supreme Goddess, Parvati, here the sacrifice 
characterized by bliss and satisfaction becomes the saviour 
of all by the destruction of all sins. 
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3Fq?TT clFJ ^r^f ^T ^T TOJ 3^ || W || 

The greatest contemplation is that state where one is 
absorbed into the shakti of Rudra. (Otherwise how can 
there be any worship of that element and who is it dial is to 
be gratified? 

Wd^H^ft-HUflK: ^TTOT ft *rfcT: I 

3TRSH 3^^q ^T?*^: ^H^lRdH. II TO II 

One's own self is verily the all-pervasive bliss of freedom 
and the essence of consciousness. Absorption into that 
nature or form of one's own self is said to be the real bath 
(purification). 

%T ^(^ S^r4?I 3T WR!: I 

W <^: *pf : *\ #fi: ^ ^T^R II TO II 
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The oblations and the worshipper by which verily the 
transcendental reality is worshipped are all one and the 
same. What then is this worship? 

#WTT tfT ^ TO^iWTO II TO II 

Prana and apana, having moved swiftly in a distinct 
direction, by the wish of kundalini, that great goddess 
stretches (elongates herself) and becomes the supreme place 
of pilgrimage of both manifest and unmanifest. 

^WIH^H^RH^H^H^S^ I 

cm ^ m\m: qt to snsp^ 11 w ii 

One who pursues and abides in this sacrifice which is full 
of supreme bliss attains by (the grace of) that goddess the 
supreme state of bhairava. 
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tok<jt srfHfci ^m f^rai^: I 

^f^^^^M^TOR^^T: II lV\b II 

The breath is exhaled with the sound 'Ha' and inhaled again 
with the sound 'Sa'. Thus the individual always repeats this 
particular mantra Hamsa. 

(This verse is found only in some versions of Vijnana Bhairava; 
hence it is given as 155b) 

Wl^rf^fFJWW: I 

5RT ^T: ^fe: ^5*ft #*TT 3li: II W II 
This japa of the Devi which was previously indicated, 
(being repeated) twenty-one thousand six hundred times 
during the day and night, is easily available and difficult 
only for the ignorant. 



r\ i -\ r\ 
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O Goddess, this most excellent teaching, which is said to 
lead to the immortal state, should verily not be revealed to 
anybody. 

TOM ^ ^ 3TTO rj^T^t: I 

£#^<TOTtaf ^ ^FTT ^dlrHHUi II ?V II 

These teachings should not be disclosed) to other disciples, 
to those who are evil and cruel, or to those who have not 
surrendered to the feet of the guru. (They should only be 
revealed) to advanced souls, who are self-controlled and 
whose minds arc lice of vikalpas. 

TORT p^ ^q ftfelf ^ I 

5™ *F3*t gt ^T: ^l<K$d^**l II TO II 

Those devotees of the guru, who are without the slightest 
doubt or hesitation, O gazelle-eyed one, having renounced 
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son, wife, relatives, home, village, kingdom and country, 
should be accepted for initiation. 



MwS# f&t q^ wi ii ?^o H 

The (worldly accoutrements) are all temporary, O Goddess, 
but this supreme wealth is everlasting. 



Wm ?m M^ldoMT ^ ^ Mi^l^HH. I 
#^t^H I 

^R^r W^ MK^HlffH 3Tf ^ II ?$? II 

One may give up even one's prana (life energy), but this 
teaching which is the supreme nectar should never be given 
up. The auspicious goddess said: O great Lord Shankara, 
God of gods, I am now fully satisfied. 
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<H<fclRbH*KMf 1^1 slld*KI ^ II ?Vl II 

Today I have understood the quintessence of Rudrayamala 
Tantra and also the heart (innermost core) of all the 
different shaktis. 



^tW MK^fl ^R 3TO ?M l^R^f 3 II m II 

Thus saying, the goddess being steeped in delight 

embraced Shiva. 
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